The Transmutation of Packs

Arr rorwms or pack, as I have described them, have a tendency to
change into one another. Though, in general, the pack is repetitive,
cach reappearance closely resembling carlier appearances, there is
always something fluid about it during the course of any individual
manifestation.

The very attainment of the goal it was pursuing is inevitably fol-
lowed by a change in its structure. The communal husnt, if successful,
leads to distribution. Apart from *pure’ cases, where the aim is but~
chery of the enemy, victories degenerate into looting. Lament ends with
the removal of the dead man. As soon as he is where people want him
to be, and they can feel partially safe from him, the excitement of the
pack abates and its members scatter. But their relationship to the dead
man does not really finish here. They assume that he goes on living
somewhere else and may be summoned back to help and advise the
living. In the conjuration of the dead the lamenting pack re-forms,
as it were. But its aim now is the opposite of its original one. In some
form or other the dead man, previously banished, will be recalled to
his people. The successful iticrease pack becomes a feast of distribution.
The buffalo dance of the Mandan ends with the arrival of the buffaloes.

It is thus clear that each type of pack is linked with an opposite into
which it changes. But, in addition to this change into its opposite,
which seems natuaral, there is also an entirely different kind of move-
ment: the transmutation into one another of quite distinct types of pack.

This is exemplified in the Aranda legend quoted above. A strong
kangaroo is trampled to death by a number of men together. During
the struggle the foremost hunter falls victim to his comrades and is
solemnly buried by them. The hunting pack is transmuted into a
lamenting pack. The meaning of communion has already been dis-
cussed at length; there the hunting pack changes into an increase pack.
At the beginning of wars stands yet another transmutation, A man is
killed and the members of his tribe lament him. Then they form into
a troop and set out to avenge his death on the enemy; the lamenting
pack changes into a war pack.

The transmutation of packs is an extraordinary process. It occurs
everywhere and can be investigated in the most diverse spheres of
human activity. Without precise knowledge of it, no social event
whatever, of any kind, can be understood at all.
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Some of these transmintations have been taken out of their wider
context and fixed. They have acquired a special significance and have
become rituaks. They are reproduced over and over again in exacely
the same way. They have become the very snbstance, the core, of
every important faith. The dynamics of packs, and the particular kind
of interplay between them, explain the rise of the world religions.

It is not possible to give an exhaustive interpretation of religions
here; that will be the snhject of a separate work. But, in the following
pages, I propose to examine a few social and religious structures with
reference to the nature of the packs prevailing in themn. It will be shown
that there are religions of hunting and of war, of increase and of lament.
Awmong the Lele in the foriner Belgian Congo the himt, in spite of its
meagre productivity, stands at the centre of social hfe. The Jivaros in
Ecnador live exclusively for war. The Pucblo tribes in the South of
the United States are distingrmished hy the atrophy of war and hunting,
and hy an amazing suppression of lament; they lve entirely for peace-
ful increase.

For an understanding of the religions of lanient which, in historical
times, have spread over the whole carth and have unified it, we shall
turn to Christianity and ro one of the derivatives of Islain. Description
of the Muhurrain festival of the Shiires will confirm the centrality of
lament in this type of religion. A final chapter is devoted to the descent
at Faster of the Holy Fire in the Church of the Sepulchre m Jerusalem.
It is the Feast of the Resurrection, into which the Christian lainent is
taken up; its meaning and its justification.

Hunting and the Forest among the Lele of Kasai

I & smavcming recent study the English anthropologist, Mary
Douglas, has succeeded in establishing the unity of life and religion in
an African people. This work is characterized by a remarkable clarity
of ohservation and openmindedness and ahsence of prejudice. The best
tribute, however, is to summarize and quote from it.

The Lele, a tribe of about 20,000 people, live in the Belgian Congo,
in a region near the Kasai river. Their villages, compact squares con-
taining from 20 to 100 huts, are always set in the grassland, hut never
far from the forest. Their staple food is maize, which they culdvate in
the forest. Fresh clearings are made each year and only one crop of
muaize is expected from each. In these clearings raffia palnis also grow,
all of whose products are used. The young leaves provide the material
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fromn which the Lele weave their rafia cloth. Unlike their neighhonrs
all the Lele men can weave; woven squares of this materdal are used
as a kind of currency. The pahn also provides an unfermented wine
which is highly prized. Though palms and bananas grow best in the
forest, they are also planted round the village; groundnuts are planted
only there. All other good things come out of the forest: water,
firewood, salt, maize, manioc, oil, fish and animal flesh. Both sexes,
the women cqnally with the men, spend the greater part of their rime
working in the forest, yet the Lele regard the forest as almost exclu-
sively a male sphere. On every third day the women are excluded
from it and must lay in their supphies of food, fircewood and water the
day before. “The prestige of the forest is imumense. The Lele speak of it
with almost poetic enthusiasin. . . . They often contrast the forest with
the village. In the heat of the day, when the dusty village is unpleas-
antly hot, they like to escape to the cool and the dark of the forest.
Work there is full of interest and pleasnre, work elsewhere is drudgery.
They say, “Time goes slowly in the village, qmickly in the forest’.
Mcn hoast that in the forest they can work all day without fecling
hunger, hut in the village they are always thinking ahout food.”

But the forest is also a place of danger. No moumer may cauter it,
nor any one who has had a mghtmare. A bad drean is interpreted as a
warning nor to cnter the forest on the next day. All kinds of natural
dangers may hurt the man who disrepards it. A tree may fall on his
head, he may cut himself with a knife or fall from a palm tree. The
danger for a man is one of personal mishap, hut a woman who breaks
the injunction against cntering the forest may endanger the whole
village.

“There scen to he three distinct reasons for the great prestige of the
forest: it is the source of all good and necessary things, food, drink,
huts, clothes; it is the source of the sacred medicines; and, thirdly, it
is the scene of the hunt, whicl: in Lele eyes is the supremely important
activity,”

The Lele have a eraving for mcat. To offer a vegerable meal to a
guest is regarded as a grave insult. Much of their conversation about
social events dwells on the amount and kind of the meat provided.
Nevertheless, unlike their sonthern neighbours, they breed neither
goats nor pigs. The notion of catiug amimals reared in the village
revolts them. Good food, they say, should come out of the forest,
clean and wholesome like antelope aud wild pig. Rats and dogs are
unclean and designated hy the same word, hama, which they use for
pus and cxcreta, Goats and pigs are also unclean, just because they are
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reared in the village. The Lele’s craving for ineat has never led them
to eat anything which is not the prodnct of the forest or of hunting,
though they keep dogs and poultry snccessfully and, if they wished,
could make a success of goat herding too.

“The separation of women from men, of forest from village, the
dependence of village on forest, and the exclusion of woinen from the
torest are the principal recurring themes of their ritual.”

The grassland has no prestige. It is dry and harren, a neutral sphere
hetween forest and village, and it is left exclusively to the women.

The Lele believe 11 a God who created men and animals, rivers, and
all things. They believe also in spirits whom they fear and speak of
cautiovsly and reluctantly. The spirits have never been men, and have
never been seen by men. If a man were to sct e¢yes on a spirit, he would
he struck bhud and die of sores. The spirits inhabit the deep forest,
especially the sources of streams. They sleep in the day, but roam about
at night, They suffer no death or illucss, They control the fertility of
women and prosper men’s hunting. They can strike a village with
sickness. Water pigs are regarded as the animals most highly charged
with spiritual power, because they spend their days wallowing in the
sources of the streams, which are the favourite haunt of the spirits.
The pig is a sort of dog, owned by a spirir; he hves with him and
obeys him Jike a hunter’s dog. If an animal is disobedient the spirit
punishes him by allowing him to be killed by a hunter; by the same
act the hunter is rewarded.

The spirits exact all kinds of requirements from men; in particular,
however, “they require all persons hving in a village to be at peace
with cach other. . . . Good hunting is the clearest sign that all is well
with the village. The small amount of meat which cach man, woman
and child may receive when a wild pig is killed cannot explain the joy
which is shown in talking about it for weeks afterwards. The hunt is
a kind of spiritual barometer whose rise and fall is cagerly watched by
the entire village.”

It is a striking fact that child-hearing and hunting arc coupled
together, as if they were equivalent male and female functions. *The
village is spoilt’ say the Lele, *hunting has failed, women are barren,
everyone is dying'. If, on the other hand, things are going well, rhey
say, ‘Our village is soft and good now. We have killed three wild
pigs and many antelopes, four women have conceived, we are all
healthy and strong !’

The activity which has the highest prestige is the conimmitial hunt,
not the private hunter'’s or trapper’s success. “The method s to get a
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cordon of men armed with bows and arrows around a section of the
forest, which is then combed hy beaters and their dogs. Young boys
and old men who can hardly walk try to join the hnnt, bnt the most
valued members are the dog owners, who lhave the heavy work of
scrambling through the vndergrowth, shouting to control and en-
courage their dogs. The game startled by them rushes out on to the
arrows of the waiting hunters, This is probably the most effective
method of Lumting in dense forest. It depends on surprising the game
and on quick shooting at very short range.

“What is strange in a people proud of their huuting is the general
lack of individual skills. A man going into the forest for any purpose
carrics his bow and a few arrows, but these are intended for birds or
sqnirrels, He does not expect to take large game by himself. They know
none of the specialised techniques of the single hunter. They do not
stalk, do not know how to imitate the calls of animals, do not camou~
flage or use decoys, seldom penctrate into deep forest alone. All their
interest is ceutred on the communal hunt. A man walking in the forest
might come on a herd of pig wallowing iu a marsh, creep up to them
5o close as to hear their hreathing, then, rather rhan risk a long shot,
he will tiptoc away agog to call out the village.

“The Lele hunt the grassland only in the dry season when they fire
the grass. On this annual occasion several villages combine to ring
around the buruing countryside. This is the time when young boys
expect to make their first kill, for the slaughter, Tam told, is rerrific,
This is the only occasion when the hunting vnit is more than the male
population of one village, as it is in all forest hunting, Ultimately the
village is a political and a ritual unit because it is a single hunting unit.
It is not surprising that the Lele think of theirs as a huntig culture
first and foremost.”

Of particular significance is the disiribution of the game. It is shared
out according to strict rules which emphasise the religious meaning of
the hunt. There are three cult groups among the Lele, each of which
enjoys a food privilege forbidden to outsiders. The first group, the
Begetters, consists of men who have begotten a child. They are entitled
to the “chest” of game and also to the flesh of all young animals,
Within this group there is a sub-division of men who have begotten
a male and a female child; from them is sclected the second and more
exclusive group, that of the Pangolin men, who are so called because
only they are allowed to cat the flesh of the pangolin. The third group
is that of the Diviners; they receive the head and the intestiues of the
wild pig.
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No large animal can be killed without itself and its distribution
becoming the ohject of a religious act. “Of all animals the wild pig
has most significance; it is shared iu the following manner: the head
and entrails are reserved to the Diviners, the chest to the Begetters, the
shoulders go to the men who carried it home, the throat to the dog-
owners, the back, onc haunch and one foreleg beloug to the man who
shot it, the stomach goes to the group of village-sinichs who forge the

L)
AITOWS.

The structure of Lele society is, as it were, re-aflirmed by each huut,
The excitement of the hunting pack has widened and hecome the
driviug emortion of the whole commmuity, Without distorting the
author’s findings, we can speak here of a hnnting religion, in the most
Literal sense of the words. Such a religion has never before been
described in so completely convincing and indubitable a manner. We
are also given a precious insight into the developinent of the forest as
a crowd symbol. The forest contains everything which is valuahle,
and the things which are imost valuable are ferched from it by the
whole pack together. The animals which are the object of the hunting
pack live in the forest; and also the dreaded spirits hy whose sufferance
men hunt.

The War Booty of the Jivaros

THEJI\'AROS ARE the most warlike people in the whole of South
America today. A great deal can be learnt from an examination of the
part which war and booty play i their customs and cerenzonies.

There is uo question of over-population among them; they do not
£O 10 war to conquer new territory. On the contrary, their living-
space is too large rather than too small; there are about 20,000 people
in an area of over 25,000 squarc miles. They have no large settlements
and dishke even Liviug in villages. Each family, in the widest sense of
the word, lives in a house hy itself, with the oldest man as its head, and
inay he separated from the next family by several miles. They have no
political organization; in times of peace the father is rhe highest
authority in each family, answerable ro no-one. If their hostile inten-
tions did not lead then to seek each other out, one group of Jivaros
would scarcely ever encounter another in rhe vast spaces of their virgin
forests.

Blood revenge, or rather deatly, is what cements them. In their eyes
there is no such thing as natural death; if a man dies ir is because an
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enciny has bewitched him from a distance. It is the duty of the relatives
to find out what sorcercr was responsible for lus death, and to revenge
i¢ on bint. Every death is thus a murder, and every murder can only
be avenged by a counter-murder. But, whilst the fatal witcheraft of
the enemy is effective at a distance, the physical, or blood revenge,
which is a duty, only becomes possible by actually getting hold of the
eneiny.

The Jivaros seck one another out in order to take vengeance and
thus blood revenge can be called the cement of their socicety.

The fanily which lives together in one house forms a very compact
unit. Everytlrmg a man undertakes he undertakes in common with the
other men of his houschold. For larger and inore dangerous expedi-
tions the men of several relatively near houses combine, aud it is only
then, when purposing a serious punitive campaign, that they clect a
chief, an cxperienced and usually elderly man to whom they volun-
tarily submic themnselves for the period of the war.

The war pack is thus the true dynamic unit of the Jivaros; apart
from the static unit of the family, it is the only mportant one, and all
their feasts are arranged round it. They assembhle for a week before
going to war, and assemhle again after it, when they have returned
victorious, for a whole series of big celebrations.

The war expeditions are pure destruction. All enemies are killed,
apart from a few young women and perhaps some children, who are
received into families. The enemy’s possessions, which are extremely
scanty, his domestic animals, his patches of cultivation and his house,
are destroyed. The only object the Jivaros really want is the cnemy’s
severed head. But for this they have a true passion, and the highest
aim of every warrior is to returnt home with at least onc snch head.

The head is treated in a particular way and shrinks to the size of
ahout an orange. Frorm then on it is called a Tsanisa. The owner of a
tsantsa gains a special prestige from it. After some time has passed, a
year or two perhaps, a great feast is celehrated, the centre of which is
the properly prepared head. Everyone is invited to this feast; they cat,
drink and dance a great deal, all according to strict ceremonial. The
feast is wholly religious in character and close examination reveals
that the desire for increase, and the means of achieving it, constitute
ils vety essence. It is not possible tu enter in1o al) the derails here;
they have been described at length by Karsten in his paper, “Blood
Revenge, War and Victory Feasts amoug the Jivaro Indians.” It is
sufhcient 10 mentian one of the most important dances, during which
all the animals they hunt are addressell in a series of impassioned
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conjurations, and, after them, the sexuval act of man himself, which
serves his own increase.

This dance is the actual introduction to the great feast. All the men
and all the women arrange themselves in a circle rouud the central
pillar of the house and, holding hands, move round in slow time,
first whistling shrilly and then cnunciating the namcs of all the animals
whose flesh they like cacing. After cach name they utter a resounding
cry, ‘Hej'.

“Hej! Hej! Hej!
The howling monkey, hej!
The red one, bej!
The brown monkey, hej!
The black monkey, hej!
The capnchin monkey, hej!
The grey monkey, hej!
The wild hog, hej!
The green parrot, hej!
The long-tailed one, hej!
The house-pig, hej!
The fat one, hej!
Women's clotlung, hej!
Girdle, liej!
Basket, hej!”

This conjuration lasts for about an hour, the dancers mowving
alternately to right and ro lefr. Every time they stop in order to move
in the opposite direction, they whistle loudly and ntter shouts of
“Tshi, tshi, tshi, tshi’” as if thereby to preserve the continuity of the
conjuration.

Another conjuration is concerned with women and their fecundity.

“Hej, hej, hej!
Woman, hej!
Woman, hej!
Copulation, hej!
Copulation, hgj!
May the tsantsa grant copulation!
Mating, hej!
Coupling, hej!
Woman, hej!
Woman, bej!

May it be true, hej!
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We will do it, hej!
May it be good, hej!
Enougb, hej!”

In the centre of these conjurations and all the other acts of the feast
stands the fsantsa, the captured and shrunken head of the enemy. The
spirit is always close to the head and is extremely dangerous. Every-
thing possible is doue to subdue it; once mastered, it becoines very
uscful. It takes care of the increase of pigs, poultry, and mamioc, and
ensures cvery kind of prosperity. But it is not easy to suhdue it coin-
pletely. At first it is full of vindictiveness; the things it could do to one
are inconceivable. But there is an amazing number of rites and observ-
ances for snbjugating it, and, by the end of the feast, which lasts for
several days, full power will have been acquired over the head and
over the spirit which belongs to it

Set beside onr own more familiar habits of war, we have to say that
the tsantsa takes the place of what we call booty. It is i order to win
the heads that the Jivaros go to war; it is their only hooty but, small as
this booty finally appears, especially when shrunk to the size of an
orange, it comprises all that matters to them. The head procnres for
them all the increasc they desire, that of the animals or plants on which
they feed, of the objects they make and, finally, of their own people.
It is booty of a gruesome concentration, and its capture alone is not
sufficient; lengthy operations have to be undertaken to make it what
it should be. Thesc operations culminate in the communal excitement
of the feast, and especially in its wealth of conjurations and dances.
The tsantsa feast as a whole is sustained by an incrcase pack. The war
pack, when it has been lucky, becomes the increase pack of the feast;
the transinntation fromn one into the other is the true dynamic of
Jiwaro rchigion.

The Rain Dances of the Pueblo Indians

T'ue ran paNCEs are increase dances intended to procure rainfall.
They, as it were, stamp the raiu up out of the ground. The ponnding
of the dancers’ feet is like the fall of rain. They go on dancing through
the rain if it begins during the performance. The dance which repre-
sents rain finally becomes it. Through rhythmic movement a group
of about 40 people transforms itself into rain.

Rain is the most important crowd symbol of the Pncblo peoples.
It was always important, even for their forebears who may have lived
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elsewhere, hut, siuce they settled on their arid plateaux, its importanc.c
has increased and has fundamentally determined the character of their
religion. The maize they live ou, and the rain wj‘thout which this
maize would not grow, stand at the centre of all their ceremonies, All
the magical wethods used to ateract rain are bronght together and
heigbtened in their rain dances. _ ‘ .
Observers have stressed the fact that there is nothing wild about
these dances. This is due to the nature of rain itself. Approaching as a
cloud, it forms a unit which is high overhead, distant, soft and \tf}ut_c;
whea it is ncar, it arouses feelings of tenderness in men. When 1t dl‘S—
charges itself, it must disintegrate; 1t is as isolated drops that rain
reaches men and the soil into which it sinks. The dance which, throu gh
transformation into rain, is to allure it thus represents the flight and
disintegration of a crowd cven more than its Forn‘mtion. The dancers
desire the presence of clonds, hut these are not intended to remain
gathered in the sky, but to poux down as rain. The clouds are friendly
crowds, how much so can he seen from the face that they are equated
with the ancestors. “The dead come back in the rain clouds, bringing
the universal blessing. People say to their childten when thc.snr.nmcr
afrernoon clouds come up the sky ‘Your grandfathers are coming’, and
the reference is not to individual dead rclatives, but applics imperson-
ally to all forbears. . . . . . .
“The priests in their retreat before their -:fltnrs- sit motionless and

withdrawn for eight days, summoning the rai1.

“From wherever you abide permanently
You will make your roads come forth,
Your little wind-blown clouds,

Your thin wisps of clouds

Replete with living watcrs,

You will send forth to stay with us.
Yonr fine rain caressing the earth,
Here at Iriwana,

The abiding place of our fathers,
Qur mothers,

The ones who first had heing,
With your great pile of waters
You will come together.”

What one desires is “a great pile of waters”, but this great Plllt.‘,
gathered in clonds, disintegrates jnto drops. The stress of . the rain-
dances is on disintegration. It is a gentle crowd that one desites, not a
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dangerous animal which has to be captured, or an obnoxious enemy
who has to be fonght. It is equated with the crowd of the ancestors
who, to these people, are peaceful and benevolent,

The blessing wlhich the raindrops hring to the soil results in that
other crowd on which they live: their maize, Every harvest betokens
a hringing together in heaps; rain is the reverse process. The clonds are
dispersed as drops, whereas every single corn cob harvested is alrcady
a stable collection of grains.

Men grow strong and women fertile on this food. The word
“children” occurs often in their prayers. The priest speaks of the
living members of the tribe as children, but he also speaks of “all the
licle boys, all the little gicls, all those whose roads are ahead™. These
are what we would call the futurc of the trihe. The priest, whose image
is more precise, sees them as all those whose roads lic ahead.

Thus the essential crowds in the life of the Pucblos arc those of
ancestors and children, rain and maize; or, if we want to range themn
in a causal scquence: ancestors, rain, maize and children.

Of the four types of pack, two—the hunting and the war pack—
are almost atrophicd among them. There is still some communal
rabbit hunting, and there is a society of warriors, hut the frmction of
these 15 only that of police, and there is little occasion for policing in
onr sense of the word. The lamenting pack has been suppressed to an
astonishing degree. They make very lietle fuss about death and try o
forget the dead as mdividuals as quickly as possible. Fonr days after
the occurrence of death, the *chief speaks to the people telling themn
that they shall not remember any more. ‘It is now four years he is
dead.””" Death is removed into the past, and grief thus stilled. The
Pneblos do not hold with lamenting packs; they sselute grict.

There remains the increase pack, which is highly developed and
active amongst them. They put the whole stress of their communal
life ou it; it conld be said that they live for iacrease alone, and in a
purely positive sense. That Janus head, common to so many peoples—
onc’s own increase on the one hand and the decrease of the encmy on
the other—is unknown amongst them; they are not interested in wars.
Rain and maize have made them gentle; their life depends entirely on
their own ancestors and their own children.,



